Philosophy of Ancient Greece and China

Compare and contrast the development of philosophy in ancient China and Greece.
Document A: “The Goodness of Doing Good,” by Lao Tzu.
The goodness of doing good is not real goodness.

When merit has been achieved, do not take it to yourself; for if you do not take it to yourself, it shall never be taken from you.

By many words wit is exhausted; it is better to preserve a mean.

Keep behind, and you shall be put in front; keep out, and you shall be kept in.

He who grasps more than he can hold, would be better without any; he who strikes with a sharp point, will not himself be safe for long.

Good words shall gain you honor in the market-place; but good deeds shall gain you friends among men.

To see oneself is to be clear of sight.

Document B: “The Golden Rule” by Confucius.

The Master said:

A plausible tongue and a fascinating expression are seldom associated with true virtue.

A youth should be filial at home, respectful abroad. He should be earnest and truthful. He should overflow in love to all, but cultivate the friendship of the good. Then, whatsoever of energy may be left to him, he should devote to the improvement of his mind.

Let loyalty and truth be paramount with you. Have no friends not equal to yourself. If you have faults, shrink not from correcting them.

Learning without thought is labor lost. Thought without learning is intellectual death.

The study of the supernatural is injurious indeed.

Shall I teach you in what true knowledge consists? To know what you do know, and to know what you do not know-that is true knowledge.

Document C: Source: Analects, by Confucius.
The Master said. “If the people be led by laws, and uniformity sought to be given punishment, they will try to avoid punishment, but have no sense of shame.” 

Document D: Source: Han Fei Tzu, Qin (Ch’in) political strategist.

If you do not guard the door, if you do not make fast the gate, then tigers will lurk there. If you are not cautious in your undertakings, if you do not hide their true aspect, then traitors will arise. They murder their sovereign and usurp his place, and all men in fear make common cause with them; hence they are called tigers. They sit by the ruler’s side and, in the service of evil ministers, spy into his secrets: hence they are called traitors. Smash their cliques, arrest their backers, shut the gate, deprive them of all hope of support, and the nations will be free of tigers. Be immeasurably great, ..., examine laws and customs, punish those who act willfully, and the state will be without traitors.

Document E: Source: “The Apology” of Socrates, by Plato.

 ...When I heard of the oracle (Delphi) I began to reflect: What can God mean by this dark saying? I know very well that I am not wise... Then what can he mean by saying that I am the wisest of men? It cannot be that he is speaking falsely, for he is a god and cannot lie. ...very reluctantly, I turned to seek for it in this manner. I went to a man who was reputed to be wise, thinking that there, if anywhere, I should prove the answer wrong, and meaning to point out to the oracle its mistake, and to say, “You said that I was the wisest of men, but this man is wiser than I am.” So I examined the man-I need not tell you his name, he was a politician-but this was the result, Athenians. When I conversed with him I came to see that, though a great many persons, and most of all himself, thought that he was wise, yet he was not wise. And then I tried to prove to him that he was not wise, though he fancied that he was: and by so doing I made him, and many of the bystanders, my enemies. So when I went away, I thought to myself, “I am wiser than this man: neither of us probably knows anything that is really good, but he thinks he has knowledge, when he has not, while I, having no knowledge, do not think I have.

Document F: Source: “The Allegory of the Cave,” from The Republic by Plato.

..., such prisoners would recognize as reality nothing but the shadows of those artificial objects.

Now consider what would happen if their release from the chains and the healing of their unwisdom should come about in this way. Suppose one of them was set free and forced suddenly to stand up, turn his head, and walk with eyes lifted to the light; all these movements would be painful, and he would be too dazzled to make out the objects whose shadows he had been used to see. What do you think he would say, if someone told him that what he had formerly seen was meaningless illusion, but now, being somewhat nearer reality and turned towards more real objects, he was getting a truer view? Suppose further that he were shown the various objects being carried by and were made to say, in reply to questions, what each was. Would he not be perplexed and believe the objects now shown him to be not so real as what he formerly saw? 

Document G: Source: The Politics by Aristotle.

Now in all States there are three elements; one class is very rich, another very poor, and a third in a mean. It is admitted that moderation and the mean are the best, and therefore it will clearly be best to possess the gifts of fortune in moderation; for in that condition of life men are most ready to listen to reason. But someone who greatly excels in beauty, strength, birth or wealth, or on the other hand, someone who is very poor, or very weak, or very much disgraced, finds it difficult to follow reason....

...Wherefore the city which is composed of middle-class citizens is necessarily best governed; they are, as we say, the natural elements of the State. And this is the class of citizens which is most secure in a State, for they do not, like the poor, covet their neighbors’ goods; nor do others covet theirs, as the poor covet the goods of the rich; and as they neither plot against others, nor are plotted against, they pass through life safely. Wisely then did Phocylides pray, “Many things are best in the mean; I desire to be of a middle condition in my city.” 

